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550 Moore 

THE OLD ENGLISH CHRIST: IS IT A UNIT? 

The discussion of the authorship and unity of the Old English 
Christ has failed (if not theoretically, at least practically) to recog- 
nize the fact that we have to deal here, not with a single problem, 
but with two problems which are largely independent of each other 
— the problem of the unity of the poem, and the problem of its 
authorship. 1 The problem of unity has to do with the question, is 
the so-called Christ a unit, or is it three independent poems? The 
problem of authorship has to do with the question, is this poem, or 
are these three poems, all the work of Cynewulf ? These questions 
must be investigated independently, for the answer we may give to 
one by no means determines the answer we must give to the other. 
It has been generally recognized that the three parts of the Christ, 
even if they are three independent poems, may nevertheless all be 
the work of Cynewulf. But the converse of this proposition has 
not been sufficiently recognized, namely, that the poem may be a 
literary unit even though Cynewulf be not the author of all three 
parts. Yet I do not see how we can regard the problem of the 
Christ as settled until this hypothesis has received full consideration. 
The discussion of the past twenty years has been concerned chiefly 
with the problem of the authorship of the poem; the problem of its 
unity has never been so fully discussed as it deserves to be. It is 
the purpose of the present article to isolate the problem of unity 
from that of authorship and to consider only the evidence that is 
available for answering the question, is the so-called Christ one 
poem or three? 

Now it must first be observed that the problem of the unity of 
the Christ is chiefly that of determining the relation between Part I 
and Part II, for it cannot be successfully maintained that Part II 
and Part III are independent of each other. It is true that Part II 
is independent of Part III. It ends, clearly, at line 866 2 and 

1 Blackburn (Anglia, XIX, 95) is the only writer, so far as I have observed, 
who distinguishes clearly between these two problems. Other writers either 
ignore to a great extent the problem of unity and confine their discussions chiefly 
or wholly to the problem of authorship, or else mix together indiscriminately the 
arguments that concern the problem of authorship with those that concern the 
problem of unity. 

! That Part II ends at line 866 is clear, not only from the spacing and use of 
capitals in the MS (Cook, Christ, p. 70) and the fact that lines 850-866 are based 
on St. Gregory's homily, but also from the fact that the Ascension is last referred 
to in line 866. 
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neither promises nor needs a continuation. Yet I do not see how 
we can deny that Part III is a continuation of what precedes it. In 
the first place, there is unity of subject between the two parts, in 
that Part III develops in greater detail the theme of the Last 
Judgment which is the subject of the latter portion of Part II. In 
the second place, the opening lines of Part III: 

Sonne mid fere foldbuende 
se micla dseg meahtan Dryhtnes 
set midre niht maegne bihlsem[m]eS, 
scire gesceafte, swa oft sceaSa fiecne, 

which in themselves are most unlike the beginning of an inde- 
pendent poem, 3 are exactly parallel to the passages in Part II 
beginning 

}>onne [C rune] cwacati, gehyreS Cyning maeolan (797) 
and 

J)onne maegna Cyning on gemot cymetS (832). 
Manifestly the \onne passage at the beginning of Part III stands in 
the same relation to what precedes it as do the )>onne passages of 
Part II to' the lines that precede them. In the face of this evidence 
we cannot avoid the conclusion that Part III (whoever may have 
been its author) was intended as a continuation of Part II. 

The relation between Part I and Part II, however, is much more 
difficult to determine because of the fact that there is no community 
of subject between the two parts, the first being devoted to the 
Incarnation and the second to the Ascension and Last Judgment. 
We must not attach too much significance to the passages in Part II 
which deal with the Incarnation and Nativity. 4 At first sight these 

* I know of only one other Old English poem which begins with 'Sonne — the 
so-called Aufforderung zum Gebel {Bibliothek, II, 277), of which the opening line 
is "pasnne gemiltsaS bg, N., mundum qui regit." But, though it has always 
been printed as an independent poem, it is by no means certain that the Auffor- 
derung is not a part of the Ermahnung zu christlichem Leben which it immediately 
follows in the MS {Bibliothek, I. c). Lumby remarks in his note on the line: 
" Thanne. This first word indicates a connection between what is to come and 
what has gone before " (Be Domes Dage, E. E. T. S.,p. 68). 

4 The passages are these: 

Hwset! wS nu gehyrdan ha J>aet HJelubearn 
Jmrh his hydercyme hals eft forgeaf, 
gefreode ond gefreobade folc under wolcnum, 
m£re Meotudes Sunu, }>aet nu monna gehwylc 
cwic bendan her wuna[S], geceosan mot 
swa helle hienbu swa heofones mierbu, 
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passages seem to be good evidence of continuity between the two 
parts. Lines 586 ff . look like a distinct reference to Part I, and the 
"hydercyme" of line 587 recalls to our minds the use of this word 
in a similar connection in lines 142 and 367. 5 Moreover, these pas- 
sages are not in Cynewulf's source and may very well have been 
inserted with the purpose of relating Part II more closely to what 
precedes it. But this interpretation of the evidence, though it is 
perhaps the most reasonable one, is not the only interpretation of 
which it is capable. These passages, though they are admirably 
consistent with the theory that Part II is a continuation of Part I, 
are not inconsistent with the theory that Part II is a complete and 
independent poem, for they are appropriate to its subject and in 
harmony with the context in which they are placed. Yet, even 

swa bast leohte leoht swa 8a laban niht, 

swa brymmes brasce swa bystra wrasce, 

swa mid Dryhten dream swa mid deoflum hream, 

swS wlte mid wrabum swa wuldor mid arum, 

swa llf swa deaS, swa him leofre MS 

to gefremmanne, benden flassc ond gasst 

wuniaS in worulde. Wuldor bass age 

prynysse brym, bone butan ende! (586-599) 

Hwast! us bis se ^Ebeling yore gefremede 
ba he leomum onfeng ond lichoman, 
monnes magutudre! (627-629). 

Us secgaS bee 
hu a?t asrestan eadmod astag 
in middangeard maegna Goldhord, 
in fasmnan fa;Sm Freobearn Godes, 
halig of heahbu (785-789). 

Scyle gumena gehwyle 
on his geardagum georne bibencan 
bast us milde bicwom meahta Waldend 
aet Srestan burh bass engles word; 
bi5 nu eorneste bonne eft cymeS, 
reSe ond ryhtwls (820-825). 

5 Se waas £ bringend, 

lara lSdend bam longe his 
hyhtan hidercyme, etc. (140 ff.). 

Hreowcearigum help, bast bin hidercyme 
afrefre feasceafte, etc. (367 f.). 
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though no strong positive argument can be based upon them, these 
passages have a negative value that makes them by no means 
irrelevant to the problem we are examining. If Part II contained no 
references to the subject of Part I, the fact would certainly be evi- 
dence against the theory that Part II is continuous with what pre- 
cedes it in the MS. The evidence of these passages, therefore, 
cannot be ignored. 

Of much greater value for determining the relation between the 
two parts is the passage with which Part II begins: 

Nu Su geornllce gsestgerynum, 
mon se maera, modcraefte sec 
)Jurh sefan snyttro, J>set t>u soS wite 
hu }>aet geeode — >a se /Elmihtga 
acenned wearS Jmrh claenne had, 
si)>J>an he Marian, nuegoa weolman, 
mrajre meowlan, mundheals geceas — 
t>aet ))£r in hwitum hraeglum gewerede 
englas ne oSeowdun, )>$. se ^eling cwom 
Beorn in Betlem. Bodan wieron gearwe, 
}>a burh hleoJ>orcwide hyrdum cytSdon, 
saegdon soSne gefean, J>astte Sunu waire 
in middangeard Meotudes acenned, 
in Betleme. Hwae)?re in bocum ne cwit5 
Jjaet hy in hwitum }>ier hraeglum oSywden 
in \>& as)>elan tid, swa hie eft dydon 
8a se Brega maera to Bethania, 
peoden })rymfaest, his J>egna gedryht 
gelaSade, leof weorud. 

Although no conclusive argument can be founded upon this passage, 
it is more easily reconcilable with the theory that Part I and Part II 
are continuous than with the theory that Part II is entirely inde- 
pendent of what precedes it in the MS. Certainly the address, 
"mon se maera," is more difficult to explain upon the latter hypothe- 
sis than upon the former. The person so addressed was clearly the 
poet's patron, and he ought, to judge from the phrasing, to be one 
with whose individuality or relation to the poet the reader has 
already in some way been made acquainted. If Part II is an inde- 
pendent poem, the allusion is an utterly blind one. If Part II is a 
continuation of Part I, the blindness of the allusion may be the 
result merely of the fact that Part I has been transmitted to us in an 
imperfect condition. If we had the beginning as well as the conclu- 
sion of Part I, it is entirely possible that we should find prefixed to 
it an introductory passage which would make intelligible the per- 
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sonal allusion in line 441. Some previous knowledge on the part of 
the reader the address, "mon se ma?ra," seems certainly to imply. 
Upon the theory of continuity between the two parts such knowl- 
edge can be accounted for; upon the theory of the independence of 
the two parts it can not. 

No argument can be based upon the "Nu" with which Part II 
begins, for, as Brandl has pointed out, several Old English poems 
begin in a similar manner. 6 Nor can we base any argument upon 
the mere fact that Part II, which treats of the Ascension and Last 
Judgment, opens with a passage treating of the Incarnation, for in 
thus connecting together the mysteries of the Nativity and Ascen- 
sion Cynewulf is only following his source, St. Gregory's homily. 7 
Lines 440 ff. are therefore (except for the "mon se mSra" allusion) 
quite capable of being explained as the opening of an independent 
poem. We cannot prove that they were intended by Cynewulf as 
a transition between Part I and Part II. Nevertheless we ought 
not to ignore the fact that if the poet was trying to effect a transition 
between the two parts he was successful in accomplishing his pur- 
pose. The passage, beginning with the resumptive "Nu" which 
carries us back to lines 416 ff., is in fact an excellent transition 
between Part I and Part II. We are obliged, then, to make a 
choice between two hypotheses: either lines 440 ff. were intended 
as a transition between the two parts, or else the appearance of a 
transition has resulted from the chance juxtaposition in the MS of 
two entirely independent poems. On the basis of antecedent proba- 
bility alone the former hypothesis is preferable to the latter, and 
its probability is strengthened by the fact that the "mon se mjera" 
allusion supplies us with independent grounds for the inference that 
lines 440 ff. are not the beginning of a new poem but continuous 
with what precedes them. I consider, therefore, that the evidence 
of continuity at the beginning of Part II, though less conclu- 
sive than the evidence of continuity at the beginning of Part III, 
distinctly favors our accepting lines 440 ff . as a transitional passage 
between Part I and Part II. 

The argument set forth in the preceding paragraphs has a very 
important bearing upon another piece of evidence that must be 
considered in our examination of this problem, namely, the MS 
divisions of the text. Part I ends in the MS with Amen and is 

5 Archiii, CXI, 449. 

7 Lines 444b-446, however, are Cynewulf s own addition. 
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separated by a two-line space from Part II; Part II ends with the 
thrice repeated sign :7 and is separated by a two-line space from 
Part III, which begins with a full line of capitals. 8 Now if there 
were no evidence in the text of continuity between the parts, this 
MS evidence, in conjunction with the internal evidence of the text, 
would be conclusive proof of the independence of the three parts. 
But we have evidence of continuity, evidence of the most con- 
vincing kind at the beginning of Part III and evidence that estab- 
lishes a distinct probability at the beginning of Part II. It is only 
by ignoring this evidence and denying the existence of transitional 
passages that Trautmann has been able to use the MS evidence in 
support of his theory of the independence of the parts. 9 But by 
employing such a method of argument one may prove almost 
anything. If Part III, in spite of the MS arrangement, is clearly 
continuous with Part II, the MS arrangement is of very little value 
in determining the relations of the parts to each other. The prob- 
lem is one that must be solved chiefly by means of the internal evi- 
dence of the text; the MS indications are too ambiguous to be 
relied on. 10 

But the evidence which we have of continuity at the beginning of 
Part II is not of itself sufficient to prove that Part I and Part II 
constitute a single poem. Can a text treating three subjects so 
diverse as the Incarnation, Ascension, and Last Judgment be really 
a unit? If so, what is the organizing principle which unites these 
three subjects? This is the central issue of the problem, and 
Trautmann's position, however strongly I must dissent from some 
of his opinions, seems to me thoroughly sound when he says: 
" Gegen Dietrichs meinung zeugt der umstand, dass 'das dreifache 
kommen Christi' keine dem mittelalter gelaufige vorstellung oder 
gar lehre war. Ich wenigstens weiss von keinem gedichte, keiner 

8 Cook, Christ, p. 70. 

3 See Trautmann, Anglia, XVIII, 383 (cf. Blackburn, Anglia, XIX, 91, 96). 
Trautmann says: "Da verbindende ubergange fehlen, sind diese drei 'haupt- 
teile' als selbstandige gedichte anzusehn. " 

10 Cf. Cook, pp. xxi, xxii: "So long as we have no other OE. example of a long 
poem divided into several members, the capitals, points, etc., which occur at 
440, 867, and 1665, while they are pretty conclusive with respect to the intended 
unity of each of the Parts, by no means demonstrate that the several poems do 
not constitute members of a larger unity. " The ambiguity of these indications 
in OE. poetical MSS may be sufficiently illustrated by a reference to the arrange- 
ment of the Andreas and Fates of the Apostles in the Vercelli Book (Krapp, 
Andreas, pp. xxxvi f.). 
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abhandlung, keiner predigt, in denen dieser gegenstand behandelt 
wird." 11 We must abandon Dietrich's "three-fold coming" as an 
organizing principle and must accept in its place none which is 
foreign to the world of ideas out of which our poem (or poems) grew. 

The question we must ask is, what grounds have we for believing 
that the parallel treatment of the Incarnation and Ascension would 
have seemed to Cynewulf a natural subject for literary treatment 
within the limits of a single poem? No difficulty is presented by 
the linking together of the Ascension and Last Judgment in Part II ; 
their association in the literature of the Church is so frequent as not 
even to require illustration. But the connection between the Incar- 
nation and Ascension, though a less obvious one, was also a favorite 
with the Fathers. Both its currency and its theological basis may 
be illustrated in the following sermons, which serve as analogs to 
the parallel treatment of the Incarnation and Ascension in the 
Christ. In some cases the analogy to the Christ is complete, in that 
the writers connect with the Incarnation and Ascension the Last 
Judgment as well. 12 

St. Augustine's Sermo CCLXII, the second of his Ascension ser- 
mons, is as follows: 

Caput Primum. — 1. Sancti Leontii solemnitas. Dominus Jesus, 
Patris unigenitus et gignenti coaeternus, pariter invisibilis, pariter 
immutabilis, pariter omnipotens, pariter Deus; propter nos, ut 
nostis, et accepistis, et tenetis, factus est homo, forma assumpta 
humana, non amissa divina: potens occultus, infirmus manifestus; 
sicut nostis, natus est, ut renasceremur; mortuus est, ne nos in 
aeternum moreremur. Ille continuo, id est, die tertio resurrexit: 
nobis resurrectionem carnis in fine promisit. Exhibuit se discipu- 
lorum oculis videndum, manibusque tractandum; persuadens quod 
factus erat, non auferens quod semper erat. Conversatus est cum 
eis diebus quadraginta, sicut audistis, intrans et exiens, manducans 
et bibens; non jam indigentia, sed to turn potentia: et manifestans 
eis carnis veritatem, in cruce infirmitatem, a sepulcro immortali- 
tatem. 

Caput II. — 2. Idem tractatur argumentum. Hodiernum ergo 
diem ascensionis ipsius celebramus. Occurit autem huic Ecclesiae 
alia vernacula solemnitas. Conditoris basilicae hujus sancti Leon- 
tii hodie depositio est. 13 Sed dignetur obscurari stella a sole. Ergo 
de Domino potius, quod coeperamus, loquamur. Gaudet bonus 
servus, quando laudatur Dominus. 

"Anglia, XVIII, 383 f. 

12 St. Augustine, Sermo CCLXII; St. Leo, Sermo LXXIV; Bede, Homilia IX, 
Liber II. 

13 The sermon was delivered in the basilica of Leontius. 
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Caput III. — 3. Ascensionis fides et celebritas per Mum orbem. 
Hodierno ergo die, hoc est, quadragesimo post resurrectionem suam, 
Dominus ascendit in coelum. Non vidimus: sed credamus. Qui 
viderunt praedicaverunt, et orbem terrarum impleverunt. Scitis 
qui viderunt, et qui nobis indicaverunt : de quibus praedictum est, 
" Non sunt loquelae neque sermones, quorum non audiantur voces 
eorum. In omnem terram exiit sonus eorum, et in fines orbis terrae 
verba eorum" (Psal. XVIII, 4 et 5). Ergo et ad nos venerunt, et 
nos de somno excitaverunt. Ecce celebratur hodiernus dies toto 
orbe terrarum. 

Caput IV. — 4. Ascensionis Christi prophetia. Recolite Psal- 
mum. Cui dictum est, Exaltare super coelos, Deus? Cui dictum 
est? Numquid Deo Patri diceretur, Exaltare, qui nunquam est 
humiliatus? Exaltare tu: tu qui fuisti in ventre matris inclusus; 
tu qui in ilia factus es, quam fecisti; tu qui in praesepi jacuisti; tu 
qui ubera tamquam parvulus in vena carnis suxisti ; tu qui portans 
mundum, portabaris a matre: tu quem Simeon senex parvulum 
agnovit, magnumque laudavit: tu quem vidua Anna vidit sugen- 
tem, et cognovit omnipotentem : tu qui esuristi propter nos, sitisti 
propter nos, fatigatus es in via propter nos: (numquid esurit panis, 
aut sitit fons, aut fatigatur via?) tu qui omnia ista pertulisti propter 
nos: tu qui dormisti, et tamen non dormitas, custodiens Israel: 
postremo, tu quem vendidit Judas, quem Judaei emerunt, et non 
possederunt: tu apprehense, ligate, flagellate, spinis coronate, in 
ligno suspense, lancea percusse, tu mortue, tu sepulte, Exaltare 
super coelos, Deus. 

Caput V. — Exaltare, inquit, exaltare super coelos, quia Deus es. 
Sede in coelo, qui pependisti in ligno. Judex exspectaris venturus, 
qui exspectatus es judicatus. Quis ista credat, nisi illo faciente, 
qui erigit de terra inopem, et de stercore exaltat pauperem? Ille 
ipse inopem carnem suam erigit, et collocat earn cum principibus 
populi sui (Psal. CXII, 7, 8), cum quibus judicaturus est vivos et 
mortuos. Cum eis collocavit hanc inopem carnem, quibus dicit: 
Sedebitis super duodecim sedes, judicantes duodecim tribus Israel 
(Malth. XIX, 28). 

Caput VI. — 5 [sic]. Ecclesia gloria Christi. — Exaltare ergo super 
coelos, Deus. Jam factum est, jam impletum est. Sed dicimus, 
Quomodo futurum praedictum est, Exaltare super coelos Deus; non 
vidimus, sed credimus: ecce ante oculos nostros est quod sequitur, 
Exaltare super coelos, Deus, et super omnem terram gloria tua (Psal. 
LVI, 12). Non credat illud, qui non videt istud. Quid est enim, 
Et super omnem terram gloria tua? nisi, super omnem terram Eccle- 
sia tua, super omnem terram matrona tua, super omnem terram 
sponsa tua, dilecta tua, columba tua, conjux tua. Ipsa est gloria 
tua, Vir quidem, ait Apostolus, non debet velare caput, cum sit imago 
et gloria Dei: mulier autem gloria viri (I Cor. XI, 7). Si mulier 
gloria viri, Ecclesia gloria Christi. 14 

" Migne, Patrologia Latina, XXXVIII, 1207 S. 
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In the first three sections of his Sermo XXVIII (In Nativitate 
Domini VIII) St. Leo expounds the Catholic doctrine of the 
Incarnation; in the fourth and fifth sections he points out heretical 
opinions which are inconsistent with the Catholic doctrine; and in 
the sixth he proceeds as follows: 

Absint a cordibus vestris, dilectissimi, diabolicarum inspiratio- 
num virulenta mendacia, et scientes quod sempiterna Filii Deitas 
nullo apud Patrem crevit augmento, prudenter advertite quod cui 
naturae in Adam dictum est, Terra es, et in ten am ibis (Gen. Ill, 19), 
eidem in Christo dicitur, Sede a dextris meis (Psal. CIX, 1). Secun- 
dum illam naturam qua Christus aequalis est Patri, numquam 
inferior fuit Unigenitus sublimitate Genitoris, nee temporalis est ei 
cum Patre gloria, qui in ipsa Patris est dextera, de qua in Exodo 
dicitur: Dextera tua, Domine, glorificata est in virtute (Exod. XV, 6); 
et in Isaia: Domine quis credidit auditui nostro? et brachium Domini 
cui revelatum est (Isai. LIII, 1; Rom. X, 17)? Assumptus igitur 
homo in Filium Dei, sic in unitatem personae Christi ab ipsis cor- 
poralibus est receptus exordiis, ut nee sine Deitate conceptus sit, 
nee sine Deitate editus, nee sine Deitate nutritus. Idem erat in 
miraculis, idem in contumeliis; per humanam infirmitatem cruci- 
fixus mortuds et sepultus; per divinam virtu tern die tertia resusci- 
tatus, ascendit ad coelos, consedit ad dexteram Dei Patris, et in 
natura hominis accepit a Patre quod in natura Deitatis etiam ipse 
donavit. 

Cap. VII. — Haec, dilectissimi, pio corde meditantes, apostolici 
semper memores estote praecepti, qui universos admonet dicens: 
Videte, etc. [quoting Colos. II, 8-10]. Non dixit spiritaliter, sed cor- 
poraliter, ut veram intelligamus substantiam carnis, ubi est plenitu- 
dinis Divinitatis inhabitatio corporalis (Ephes. I, 23): qua utique 
tota etiam repletur Ecclesia, quae inhaerens capiti, corpus est 
Christi (Colos. I, 24): qui vivit et regnat cum Patre et Spiritu 
sancto Deus in saecula saeculorum. Amen. 16 

St. Leo's Sermo LXXIV (De Ascensione Domini II) begins thus: 
Sacramentum, dilectissimi, salutis nostrae, quam pretio sanguinis 
sui universitatis conditor aestimavit, a die corporalis ortus usque ad 
exitum passionis, per dispensationem humilitatis impletum est. Et 
licet multa etiam in forma servi Divinitatis signa radiaverint, pro- 
prie tamen illius temporis actio ad demonstrandam suscepti hominis 
pertinuit veritatem. Post passionem vero, ruptis mortis vinculis, 
quae vim suam in eum qui peccati erat nescius incedendo pandi- 
derat: infirmitas in virtutem, mortalitas in aeternitatem, contu- 
melia transivit in gloriam: quam Dominus Jesus Christus in multis 
manifestisque documentis (Act. I, 3), multorum declaravit aspecti- 
bus, donee triumphum victoriae, quern reportarat a mortuis, infer- 
ret et coelis. Sicut ergo in solemnitate paschali resurrectio Domini 
1S Ibid., LIV, 225 f. 
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fuit nobis causa laetandi, ita ascensio ejus in coelos praesentium 
nobis est materia gaudiorum, recolentibus ilium diem et rite vener- 
antibus, quo natura nostrae humilitatis in Christo super omnem 
coeli militiam, super omnes ordines angelorum, et ultra omnium 
latitudinem potestatum ad Dei Patris est provecta consessum. 16 

Then, after a short passage upon the gifts of grace which were 
bestowed after Christ's Ascension, St. Leo proceeds as follows : 

Cap. II. — Ut igitur hujus beatitudinis, dilectissimi, capaces esse 
possemus, expletis omnibus quae evangelicae praedicationi et novi 
Testamenti mysteriis congruebant, Dominus noster Jesus Christus, 
quadragesimo post resurrectionem die coram discipulis elevatus in 
coelum {Luc. XXIV, 50; Matth. XVI, 19), corporalis praesentiae 
modum fecit, mansurus in Patris dextera, donee tempora multipli- 
candis Ecclesiae filiis divinitus praestituta peragantur, et ad judi- 
candos vivos et mortuos in eadem carne in qua ascendit adveniat. 
Quod itaque Redemptoris nostri conspicuum fuit, in sacramenta 
transivit; et ut fides excellentior esset ac firmior, visioni doctrina 
successit, cujus auctoritatem supernis illuminata radiis credentium 
corda sequerentur. 

The third section of the sermon celebrates the unconquerable power 
of the faith of the early Christians; the last sentence and the section 
to which it leads up are as follows: 

Totam enim contemplationem animi in Divinitatem ad Patris dex- 
teram consedentis erexerant, nee jam corporeae visionis tardaban- 
tur objectu, quominus in id aciem mentis intenderent, quod nee a 
Patre descendendo abfuerat, nee a discipulis ascendendo disces- 
serat. 

Cap. IV. — Tunc igitur, dilectissimi, filius hominis, Dei Filius, 
excellentius sacratiusque innotuit, cum in paternae majestatis 
gloriam se recepit et ineffabili modo coepit esse Divinitate praesen- 
tior, qui f actus est humanitate longinquior. Tunc ad aequalem 
Patri Filium eruditior fides gressu mentis coepit accedere, et con- 
trectatione corporeae in Christo substantiae, qua Patre minor est 
{Joan. XIV, 28), non egere: quoniam glorificati corporis manente 
natura, eo fides credentium vocabatur, ubi non carnali manu, sed 
spiritali intellectu, par Genitori Unigenitus tangeretur. Hinc illud 
est quod post resurrectionem suam Dominus, cum Maria Magdalene 
personam Ecclesiae gerens, ad contactum ipsius properaret acce- 
dere, dicit ei: Noli me tangere, nondum enim ascendi ad Pattern 
meum {Joan. XX, 17): hoc est, nolo ut ad me corporaliter venias, 
nee ut me sensu carnis agnoscas; ad sublimiora te differo, majora 
tibi praeparo. Cum ad Patrem meum ascendero, tunc me perfect- 
ius veriusque palpabis, apprehensura quod non tangis, et creditura 
quod non cernis. Cum autem ascendentem ad coelos Dominum 
sequaces discipulorum oculi intenta admiratione suspicerent, asti- 

" Ibid., LIV, 397. 
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terunt coram ipsis angeli duo mirabili vestium candore fulgentes, 
qui et dixerunt: Viri Galilaei, quid statis aspicientes in coelum? 
Hie Jesus qui assumptus est a vobis in coelum, sic veniet, quemadmo- 
dum vidistis eum euntem in coelum {Act. I, 11). Quibus verbis 
omnes Ecclesiae filii docebantur ut Jesus Christus in eadem qua 
ascenderat carne venturus visibilis crederetur; nee posset ambigi 
omnia illi esse subjecta, cui ab ipso corporeae nativitatis exordio 
famulatus servisset angelicus. Sicut enim concipiendum Christum 
de Spirito sancto beatae Virgini angelus nuntiavit, sic ed editum de 
Virgine vox coelestium pastoribus cecinit: sicut resurrexisse a 
mortuis, supernorum nuntiorum prima testimonia docuerunt, sic 
ad judicandum mundum in ipsa carne venturum, angelorum officia 
praedicarunt: ut intelligeremus quantae potestates sint adfuturae 
cum judicature, cui tantae ministraverunt etiam judicando. 

The concluding section of the sermon is summarized by the editor 
in the words: " Excitat nos ascensio Christi, ut terrena despiciamus 
tamquam peregrini, et charitate ditemur, sine qua ad Christum non 
itur," and ends with the sentence: "Resistamus ergo . . . 
. . et charitatem, sine qua nulla virtus potest nitere, sectemur: 
ut per hanc, qua ad nos Christus descendit, delectionis viam, etiam 
nos ad ipsum possimus ascendere, cui est cum Deo Patre et Spiritu 
sancto honor et gloria in saecula saeculorum. Amen." 17 

The following is the second of St. Maximus' sermons for Ascen- 
sion Day, Sermo XLV: 

Hodierni diei festivatem, fratres carissimi, mysterium nobis 
dominicae Ascensionis instituit, ut Unigenitum Dei, quern pre 
redemptione omnium ad terras venisse gaudemus, pro aeternitate 
nostra coelum laetemur ingressum: nam haec est Veritas fidei salu- 
taris, ut cujus passionem credimus, gloriam non negemus. Nee 
magni sane miraculi res est, quod ad coelum redit qui venit e coelo, 
sed quod hominem, quern suscepit e terra, pervexit ad Patrem. 
Ait beatissimus David : Laetentur coeli et exsultet terra (Psal. XCV) ; 
quod eum de sacramento Christi cecinisse non dubium est: nam 
exsultat terra, quae regnare suum videt in coelestibus Redemp- 
torem; laetatur coelum, quia et Deum suum, quem habuit, non 
amisit, et hominem, quem non habebat, accepit. Gaudet terra 
Filium Dei descendisse de coelo, sed non minus exsultat coelum 
Filium hominis ascendisse de terra. Sedet, inquit, ad dexteram 
Patris. Quam necessarium erat, carissimi, ut caro hominis, quae 
jamdiu erat peccato dominante captiva, illic vivendi acciperet 
libertatem, quo culpa transire non possit ! Ascendit ergo ad Patrem 
Salvator, ut et ipse debito potiretur imperio, et nobis aeternitatis 

17 Portions of this sermon are read as the lessons of the second nocturn at 
Matins on Friday and Saturday in the octave of the Ascension. See Breviarium 
Romanum, Proprium de Tempore. 
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promissae spes integra permaneret. Nee dubitandum, fratres, de 
hoc Domini, quem praedicamus, ascensu. Nam si Elias quondam 
Dei famulus ob castitatis et fidei merita curru flammeo et equis 
igneis usque ad coelum est elevatus, cur non tota devotione creda- 
mus Christum nostrum coelos supergredi potuisse, qui sempiterni 
Patris et Verbum est et voluntas? De hoc nempe dictum est per 
Spiritum sanctum: Regna terrae, psallite Domino, qui ascendit super 
coelos coelorum ad orientem (Psal. CII); et iterum: Dominus in coelo 
paravit sedem suam, et regnum ejus omnibus dominabitur (Psal. CII, 
19) ; et alibi: Dominus ascendit super coelos, et tonat. Aut quomodo 
poterat non in coelum recipi,.qui humanum genus vocabat ad coe- 
lum? Exsultemus itaque, dilectissimi, et laetemur, quia ibi esse 
nostrum novimus Redemptorem, unde cuncta et prospicere possit 
et regere, et quia illic ereptum ab inferis hominem collocavit, ubi 
non arbor scientiae boni et mali mortifera poma praetendat, sed 
salutaris ac simplicis bonitatis inhabitat plenitudo. 18 

Bede's Homilia VI, Liber I, In Aurora Nativitatis Domini, is upon 
Luke II, 15-20, the Gospel for the second mass of Christmas. After 
making clear in an introductory paragraph the relation of verses 
15-20 to what precedes, Bede expounds the Gospel verse by verse, 
ending his homily with an application based upon verse 20. The 
third paragraph is as follows: 

Transeamus, inquiunt, usque Bethleem, et videamus hoc verbum 
quod factum est. Transeamus ergo et nos, fratres charissimi, cogi- 
tando usque Bethleem civitatem David, et recolamus amando quod 
in ea Verbum caro factum est, atque ejus incarnationem dignis 
celebremus honoribus. Transeamus, abjectis concupiscentiis car- 
nalibus, toto mentis desiderio usque Bethleem supernam, id est, 
domum panis vivi non man uf acta m, sed aeternam in coelis, et 
recolamus amando quia Verbum caro factum est. Illuc came 
ascendit, ibi in dextera Dei Patris sedet. Illo eum tota virtutum 
instantia sequamur, et sollicita cordis et corporis castigatione pro- 
curemus, ut quem illi in praesepio videre vagientem, nos in Patris 
solio mereamur videre regnantem. 19 

The same thought is further pursued in the fifth paragraph: 

Et veneruntfestinantes, et invenerunt Mariam et Joseph, et infantem 
positum in praesepio. Venerunt pastores festinantes, et invenerunt 
Deum hominem natum, simul et ejusdem nativitatis ministros. 
Festinemus et nos, fratres mei, non passibus pedum, sed bonorum 
profectibus operum videre eamdem glorificatam humanitatem cum 
ejusdem ministris digna servitutis suae mercede remuneratis; fes- 
tinemus videre ilium, in divina Patris et sua majestate fulgentem. 
Festinemus, inquam, nam non est tanta beatitudo cum desidia ac 

18 Patrologia, LVII, 625 f. 

19 Ibid., XCIV, 35. 
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torpore -quaerenda, sed alacriter sunt Christi sequenda vestigia. 
Nam ipse cursum nostrum data manu juvare desiderat, delectatur- 
que audire a nobis: Trahe nos post te, curremus in odorem unguen- 
torum tuorum. Citius ergo virtutum gressibus sequamur, ut merea- 
mur consequi. Nemo tardet converti ad Dominum, nemo differat 
de die in diem, ipsum per omnia et ante omnia precantes, ut gressus 
nostros dirigat secundum eloquium suum, et non dominetur nostri 
omnis injustitia. 

The first and greater part of Bede's Homilia IX, Liber II, In 
Ascensione Domini, consists of a verse by verse exposition of Luke 
XXIV, 44-53. The second part of the discourse begins as follows: 

Haec de lectione Evangelii, prout potuimus, exponendo transcur- 
rimus; sed quia in eadem lectione apertum discipulis sensum ad 
intelligendum Scripturas audivimus, libet de ipsis prophetarum 
scripturis aliqua ad memoriam reducere, gaudiumque evangelicae 
solemnitatis etiam propheticae assertionis accumulare ac condire 
praeconiis. Loquitur ergo de hac solemnitate Psalmista: Ascendit 
Deus injubilatione: Dominus in voce tubae (Psal. XL VI). Ascendit 
quippe in jubilatione, quia laetantibus de sublevationis ejus gloria 
discipulis, coelum petit. Ascendit et in voce tubae, quia praecon- 
antibus angelis reditum ejus ad judicandos vivos et mortuos, sedem 
regni coelestis adiit. Qualiter autem Deus ascendent, qui semper 
ubique praesens de loco ad locum mutabilis non est, idem alibi 
testatur dicens: Qui ponit nubem ascensum, qui ambulat super omnes 
pennas ventorum (Psal. CIII). Nubem namque dicit substantiam 
humanae fragilitatis qua se Sol justitiae ut ab hominibus ferri posset 
induit. Unde dicit Isaias: Ecce Dominus ascendet super nubem 
levem, et ingredietur Aegyptum, et commovebuntur simulacra Aegypti 
a facie ejus (Isai. XIX). Super nubem quippe levem Dominus 
ascendit, ut ingressus Aegyptum ejus simulacra subverteret, quia 
Verbum caro factum est, et habitavit in nobis (Joan. I), quia immune 
ab omni sorde iniquitatis corpus assumpsit, in quo mundum ingre- 
diens, idolatriae ritum destrueret, nigrisque ac tenebrosis gentilium 
cordibus verum divinitatis lumen aperiret. Per naturae humanae 
nubem de loco ad locum venire dignatus est qui loco non clauditur; 
in hac irrisiones, et flagella, et mortem quoque voluit pati qui 
impassibilis semper in divinitate permanet; per hanc resurrectionis 
virtute coronatam ascendit in coelum qui potentia divinitatis coe- 
lum implet et terram. Hanc super pennas ventorum evexit, cum 
assumptam de terris non solum super universa aeris hujus spatia, 
sed etiam aetheris altitudinem sustollens, in majestatis paternae 
dextra collocavit. De hac assumptae humanitatis gloria etiam 
Amos ait: Qui aedificat in coelum ascensionem suam, et promissionem 
suam super terram fundit (Amos IX). In coelum quippe ascen- 
sionem suam aedificavit qui humanam sibi carnem et animam, in 
qua coelum subire posset, ipse creavit. Promissionem vero suam 
super terram fudit, quia, misso desuper Spiritu, omnes terrarum 



The Old English Christ: Is It a Unit? 563 

fines gratia suae fidei, ut promiserat, implevit; cujus gratiam pro- 
missionis Psalmista et venturam in Spiritu praevidens, et citius 
venire desiderans, ait: Exaltare super coelos, Deus, et super omnem 
terram gloria tua (Psal. LVI). Ubi aperte significat quia priusquam 
Redemptor noster, assumpta mortali carne, mortis regnum dirue- 
ret, notus tantum in Judaea erat Deus, in Israel magnum nomen 
ejus. At ubi resurgens a mortuis coeli alta Deus homo penetravit, 
toto jam terrarum orbe nominis ejus gloria praedicatur et creditur. 20 

Continuing with the words, "Nee verbis solummodo prophetae, 
verum etiam gestis ejusdem Dominicae ascensionis praedicavere 
mysterium," Bede devotes two paragraphs to Enoch and Elijah, 
interpreting their translation as types as Christ's Ascension. He 
closes with a paragraph of application, of which the concluding 
sentence is: "Quaeramus faciem ejus semper, ut cum ipse qui 
placidus ascendit terribilis redierit, nos paratos inveniat, quos secum 
ad f esta supernae civitatis introducat Jesus Christus Dominus nos- 
ter, qui vivit et regnat cum Patre in unitate Spiritus sancti per 
omnia saecula saeculorum. Amen." 

The intimate correlation of the three great mysteries of the 
Incarnation, Ascension, and Last Judgment which these sermons 
exhibit renders groundless Blackburn's objection that "if we con- 
sider the three parts as forming one poem, and Christ as its subject 
and hero, it is certainly strange that thewriter chose to treat only 
events that occurred either before his birth or after his death." 21 
However strange the choice of material may seem to some modem 
minds, it would not have seemed strange to a writer of the period 
and theological learning of Cynewulf. But though we may ack- 
nowledge the choice of material to be a perfectly possible one for an 
eighth century poet, it is right that we should make the further 
inquiry, do we find in Parts I and II of the Christ any such unity of 
thought as leads us to believe that they are not isolated treatments 
of the Incarnation and Ascension, but a single poem? Such unity 
of theme, does, I think, exist between the two parts; it is in the 
thought expressed in the lines: 

Hyht is onfangen 

J)«t nu bletsung mot b£m gemine, 

werum ond wifum 3 to worulde for<5 

in Hm upllcan engla dreame, 

mid SoSfsder symle wunian (99 ff.), 
80 Ibid., XCIV, 178 f. 
21 Anglia, XIX, 91. 
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and so constantly reiterated up to the very end of Part II: 

Forbon we, Nergend, J>e 

bidda<5 geornllce 

b*t se wltes bona 

in helle grund hean gedreose; 

ond J) In hondgeweorc, hadeba Scyppend, 

mote arlsan, ond on ryht cuman 

to bam upcundan sebelan rice, 

bonan us £r burh synlust se swearta g5st 

forteah ond forty[ht]e (261 ff.). 

Gelringa us nu Jristum wordum 
t>aet he us ne lite leng owihte 
in bisse deatSdene gedwolan hyran, 
ac bart he flsic geferge in Fader rice, 

bsr we sorglease sibban motan 

wunigan in wuldre mid weoroda God (342 ff.). 

He him b«re lisse lean forgildeS, 

se gehalgoda Hielend sylfa, 

efne in |>am eSle bier he £r ne cw5m, 

in lifgendra londes wynne, 

bier he gesilig sibbaneardaS, 

ealne wldan feorh wunaS bfltan ende. Amen (434 ff.). B 

Hwait! we nu gehyrdan, etc. (586 ff., quoted above in 
note 4). 

Swa we men sculon 
heortan gehygdum hlypum styllan 
of maegne in msgen, mairbum tilgan, 
beet we to b£m hyhstan hrofe gestlgan, 
halgum weorcum, bier is hyht ond blis, 
gebungen begnweorud. Is us bearf micel 
bat we mid heortan hielo secen, 
b«r we mid gieste georne gelyfaS 
bset b«t Hielobearn heonan up stige 
mid usse llchoman, lifgende God (746 ff.). 

titan us to biere hySe hyht stabelian, 

Sa us gerymde rodera Waldend, 

halge on hgahbu, ba he [to] heofonum Sstag (864 ff.). 

This I take to be the theme of Parts I and II — man's hope through 
Christ of glory with God in heaven; the hope of which the Incarna- 

n The antecedent of "He" (1. 434) is "God" in 1. 433, and the antecedent of 
"him" (1. 434) and of "he" (11. 436, 438) is "monna gehwylcum" in 1. 431. 
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tion is the source and the Ascension the pledge, the thought of 
which so persistently echoes and reechoes through sermon, office, 
and mass of Christmas and Ascensiontide: 

Descendit ergo ille ut nos ascenderemus, coelestia submisit ut 
terrestria sublevaret; fecit se hominis participem ut hominem facer- 
et Dei esse consortem. 22 " 

Hodie nobis coelorum Rex de Virgine nasci dignatus est, ut 
hominem perditum ad coelestia regna revocaret. Gaudet exercitus 
Angelorum: quia salus aeterna humano generi apparuit. 22b 

Agnosce, o Christiane, dignitatem tuam: et divinae consors 
factus naturae, noli in veterem vilitatem degeneri conversatione 
redire. Memento, cujus capitis, et cujus corporis sis membrum. 
Reminiscere, quia erutus de potestate tenebrarum, translatus es in 
Dei lumen et regnum. 23 

Dominus noster Jesus Christus, fratres carissimi, qui in aeternum 
est cunctorum Creator, hodie de matre nascendo factus est nobis 
Salvator. Natus est nobis hodie in tempore per voluntatem, ut nos 
perducat ad Patris aeternitatem. Factus est Deus homo, ut homo 
fieret Deus u 

Nam quos virulentus inimicus primi habitaculi felicitate dejecit, 
eos sibi concorporatos Dei Filius ad dexteram Patris collocavit. 25 

Vere dignum et justum est, aequum et salutare, nos tibi semper, 
et ubique gratias agere: Domine sancte, Pater omnipotens, aeterne 
Deus: per Christum Dominum nostrum. Qui post resurrectionem 
suam omnibus discipulis suis manifestus apparuit, et ipsis cernenti- 
bus est elevatus in coelum, ut nos divinitatis suae tribueret esse 
participes, etc. 26 

Ut nos reduceret 

Deus ab inferis, 

Assumpsit hominem 
22a Patrologia, LIV, 487, a Christmas sermon attributed to St. Leo. 

22 Responsory after first lesson at Matins on Christmas-day (Breviarium 
Romanum, Proprium de Tempore). 

23 Sixth lesson at Matins on Christmas-day, part of St. Leo's first Christmas 
Sermon (Breviarium Romanum, ibid.). 

24 Fourth lesson at Matins on the vigil of the Epiphany, part of a sermon of 
St. Augustine (Breviarium Romanum, ibid.). 

25 Sixth lesson at Matins on Ascension-day, part of St. Leo's first Ascension 
sermon (Breviarium Romanum, ibid.). 

2 ' Preface for Ascension (Missale Romanum, Ordo Missae). 
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pro nobis miseris, 

Quo duce ducimur 

ad sedes aetheris, 

Mundati crimine 

parentis veteris." 
That the author of Part I intended to emphasize this thought, I 
infer not merely from the persistence with which it is reiterated, but 
also from the fact that of the passages I have quoted above from 
Part I all but lines 261 ff. are the poet's own addition to his source 
material. We have, therefore, good ground for believing that the 
emphasis placed on this idea is not accidental but essential to the 
purpose with which Part I was composed. When we consider that 
the thought so emphasized is the very one best adapted to unify a 
poem dealing with the Incarnation and Ascension, the very thought 
which did unite these two mysteries in the thinking of the Church, 
we have strong evidence that Part I is not independent of what 
follows but is organically related to it. 

The preceding argument may be summed up briefly as follows. 
With regard to Part III, we have seen that it is clearly not an 
independent poem but a continuation of Part II. From this it 
necessarily follows that the MS divisions of the poem cannot be 
accepted as proof of the independence of the three parts, for if 
Part III, in spite of the MS arrangement, is a continuation of 
Part II, so may Part II, in spite of the MS arrangement, be a con- 
tinuation of Part I. With regard to Part II, we have seen that it 
contains a number of passages, not in Cynewulf's source, which 
refer to the Incarnation, the subject of Part I. We have seen also 
that the opening lines of Part II make an excellent transition 
between Part I and Part II, and that these lines, if we regard them 
as the beginning of an independent poem, present a difficulty which 
they do not present if we regard them as a transitional passage 
between the two parts. Moreover, we have seen that a parallel 
treatment of the Incarnation and Ascension is frequently found in 
Christmas and Ascension sermons of the Fathers, and that the 
material of Parts I and II would have possessed, for a poet of 
Cynewulf's theological learning, a unity which has not been per- 
ceived by those who have regarded it as too heterogeneous to be 
the subject of a single poem. Finally, we have found, in the empha- 
sis which is laid throughout Parts I and II upon the thought of 

" Anakcla Hymnica, XX, 101 (Grad. MS Nivernense saec. 12. Cod. Parisin. 
Nouv. acq. 1235). 
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man's hope through Christ of glory with God in heaven, such a 
unity of treatment as leads us to believe that Part I and Part II of 
the Christ are not isolated poems upon the Incarnation and Ascen- 
sion, but a literary unit. 

Against this evidence in favor of the unity of the Christ, little or 
no evidence can be brought forward in favor of the independence of 
the three parts. 28 But though the evidence seems amply to justify 
us in regarding the Christ as a unit, a distinction must be made 
between the relation which Part III bears to what precedes it and 
the relation which Part II bears to Part I. Part III is a continua- 
tion, not of Part I and Part II, but of the description of the Last 
Judgment which forms the latter portion of Part II. It is united 
mechanically rather than organically with what precedes it, and we 
cannot trace through it that unity of thought which binds together 
Part I and Part II. Part I and Part II, on the other hand, possess 
a unity which is not mechanical or merely formal. Each part is the 
complement of the other, and the two parts possess a unity which is 
organic; a unity which, though less capable of exact demonstration, 
is of a higher kind than the bond which unites Part III with the text 
which precedes it in the MS. 

Samuel Moore. 

University of Michigan. 

" I have considered in the previous pages all the arguments against unity 
which seem to me relevant and valid. With evidence as to the authorship of 
Parts I and III, I have at present no concern. The validity of the conclusions 
here reached is not in the least dependent upon Part Ill's being the work of 
Cynewulf. The conclusion that I have reached with regard to Parts I and II is, 
I recognize, more easily reconcilable with the hypothesis that Part I is the work 
of Cynewulf than with the opposite hypothesis. If it should some day be proved 
that Part I is not the work of Cynewulf, it would not be difficult to con- 
struct an hypothesis which, while recognizing their different authorship, would 
account for the unity of Parts I and II. Up to the present time, however, we 
have had nothing which even approaches proof that Part I is not Cynewulf's 
work. 



